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1. Introduction

The problem of translating culturally related
phenomena necessitates the description of their
origins and development. To this end one should
refer to such notions as linguistic worldview and
linguistic universals because they play a vital role
in the development of culture-specific vocabulary,
including lexical gaps in a given language.

In recent decades, national and specific
(i.e. distinct) elements in the lexical systems of
languages and cultures have been described by
foreign and domestic researchers from different
points of view with the help of various terms:
gap (J.P. Vinay, J. Darbelnet, K. Hale), lacuna
(V.L. Muraviev), gaps,

anti-words, lacunas
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or blind-spots on the semantic map of the
language (Yu.S. Stepanov), the examples of
nontransferable character (G.V. Chernov), words
with no equivalents, lexical zero, zero lexeme
(I.LA. Sternin), culture-specific or background
vocabulary(L.S.Barkhudarov,E.M. Vereshchagin,
V.G. Kostomarov), the unclarities in the texts of
one language,realized by the speakers of this
language at a farther stage of its development
[Budagov], random holes in patterns [Scherba],
random lacunas (L.S. Barkhudarov), burrs that
“ride up” during intercultural communication
[G. Gachev]. Canadian linguists J.P. Vinay and
J. Darbelnet introduced the scientific term of

lacuna and explained it as follows: “it is a gap
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where there is no direct equivalent in the target
language” [cited by Bykova].

Regardless of types, lexical gaps can be
characterized by the obscurity, exoticism and
foreignism of lexical items and their associated
concepts found in the source language (L1) that do
not have immediate equivalents for the recipient
of a target language (L2).

A native system of concepts — a basis for a
linguistic worldview — involves either concepts
having nominative forms of expression (i.e.
linguistically [lexically] expressible) or the
ones not expressed by a native language (i.e.
linguistically inexpressible) (Popova, 1998, 21).
That being said, concepts unexpressed lexically
actively participate quite as much as lexicalized
concepts in the collective cognition of an ethnic
group. Moreover, words without analogues in
comparable languages — i.e. lexical gaps — are
cognitively inaccessible phenomena to an Ll
speaker. In other words they are not consciously
noticeable and therefore unrecognizable in the
case of monolingual communication. Therefore,
to uncover lexical gaps in L1, a “mirror language”,
L2, is needed and vice versa. This relationship

can be symbolically represented as:

GAP {L1 2 L2} — Lexical unit L1/ L2"

Furthermore, the description of a lexical gap
in L1 is L-2 dependent — i.e. its properties are
directly dependent on the properties of the mirror
language. Also, as the double arrows in the above
formula indicate, the relation between L1 and
L2 is bidirectional, and the question of which
language is L1 or L2 depends on the language
under investigation. For example, the Yakut
—English relationship uncovers lexical gaps in
Yakut language on the basis of English, and the
Yakut < English relationship uncovers lexical
gaps in the English language on the basis of the

Yakut language. In this paper several lexical gaps

of the Yakut — English relationship type are

presented and analyzed.

2. Analysis
Songs 5 and 6 of the Yakut heroic epic
Olonkho “Nurgun Botur the Swift” by the
Yakut

(Oyunskyi et al., 1960) were used as experimental

prominent writer Platon Oyunskyi
material. For English data the translated, but as
yet unpublished versions of the texts were used.
The English translation (Oyunskyi et al., 2011)
was made at the Department of Translation
of the M.K. Ammosov North-Eastern Federal
University.

Many Yakut turcologists feel suspicious of
the quality of the English translation of Yakut
because they believe that it is impossible to
convey all the richness and depth of the Yakut
language into another language, especially
an unrelated one. In response to this view, it
is appropriate to cite the words of the great
Russian-American linguist Roman Jakobson:
“All cognitive experience and its classification is
conveyable in any existing language. Whenever
there is deficiency, terminology may be qualified
and amplified by loan words and loan translations,
neologisms or semantic shifts, and finally, by
circumlocutions” [R. Jacobson, 140].

The main reason for the choice of the
experimental material was the fact that the Yakut
language as used in Olonkho is artistically rich
and colourful. As such, it was assumed that it
would contain a large number of lexical gaps, as
it would be highly unlikely that it would easily
be transformed into an equivalent form in the
English language.

The comparison of semantically similar
lexical wunits from two different language
systems helps to reveal if they are directly
mutually translatable. If not, then it is reasonable
to hypothesize a lexical gap as the source of

the difference. In comparison with the Yakut
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language the following lexical gaps in English

were identified.

e MPHHUH — ObICTpO OeXarh, MYATHCA,

HECTHUCH — to run quickly;

® COr3T — TMPHOTKpbIBaTH — to open

slightly;

o OdPpIUMCHII — KHYUTHCS, OaXBAIHUTHCS,
3a3HaAThCs, 3a1aBaThest — to pretend to be
better than you actually are;

e xapalJpblk — TpoTaidumHa — thawed

patch;

e HnpHHIA — cTapmas cectpa — elder sister.

Russian scholars provide many detailed
classifications of linguistic gaps (I.Yu. Markovina,
Yu.A. Sorokin, et al.). Lexical gaps discovered in
Olonkho were classified using the part-of-speech
principle — classifying individual instances of
lexical gaps on the basis of their membership to a
particular part-of-speech. Here, the focus was on
noun-gaps and verb-gaps.

Like any natural language, both the Yakut
and English language exhibit both universal and
specific ways of organizing and labeling the
world. Language-specific meanings represent
a system of concepts reflective of a cultural
group’s collective cognition that obligatorily
“imposes” itself on its speakers. Perception
and interpretation of reality, peculiar to some
language, is partly universal and partly nationally
specific. Therefore, at the cognitive level there is
a close link between a language and its speakers’
thinking, such that the structure of a language
and its semantic system correspondingly interact
with the structure of thinking and the mind’s
perceptual system.

Noun-gaps found in Olonkho can be divided
into five subgroups: 1) nouns connected with the
main practice of the Sakha people — i.e. cattle-
breeding; 2) nouns describing social and kin
relations; 3) nouns describing nature, environment
and life; 4) nouns describing parts of the body;

and 5) nouns describing time and space.

In this paper the second subgroup of noun-
gaps was analyzed. This subgroup, kinship
noun-gaps, has both culture-free (i.e. universal)
and culture-specific elements. Therefore,
there should be both overlaps and divergences
in lexical units from the Yakut and English
languages that belong to this subcategory of
lexical gaps. That is, certain kinds of hierarchy
of social and kin relations should be the same,
and others, for various reasons — different.
In the latter case certain lexical items of one
language would be impossible to directly
translate into another. Figure 1 presents 10
lexical units compared across three languages —
Yakut, Russian and English. Note there are no
words “mother” and “father” because they were
not found in the experimental material. These
words, however, are not lexical gaps as there are
direct equivalents between the two languages
under the study.

Figure 1 shows that the comparison of the
Yakut and English lexical units denoting kinship
uncovers lexical gaps in describing elder and
younger relatives, father’s and mother’s relatives
in the English language. According to the
Dictionary of the Yakut language by Edward K.
Pekarskyi, the word “agac” means “l) elder
sister; agahsim — my elder sister; 2) father’s elder
female relative; Taaii agac — mother’s elder female
relative”.

Clearly “agac” does not have a direct English
equivalent. Therefore, it must be translated in
English either as a set phrase “elder sister” or as
an analogue “aunt”, which means “the sister of
your mother or father, or the wife of your uncle”,
depending on a situation and context. The word
in Yakut and its near equivalent expression in
English have a common semantic component “a
relative of one of the parents”, and on the surface,
at least, it makes them look very similar. But agac
has an additional semantic component — a seme

denoting “generation (e.g. elder)” which implies
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Yakut Russian English

1 apac 1) crapiias cectpa; agahbim (=Most crapmas | 1) elder sister, my elder sister; 2) aunt —
cecTpa); 2) cTapiiasi poICTBEHHHUIIA CO elder female relative (father’s line);
CTOPOHBI OTLIA; Taal agac (=crapiuas aunt — elder female relative (mother’s
POICTBEHHMIIa CO CTOPOHBI MaTepH). line);

2 OaJpIc 1. Mmagmui (Mo BO3pacTy); MEHbIIUHT; 2. 1) a younger relative; 2) a younger sister
MUTafilas cecTpa.

3 OBOHHBOP 1) crapuk, cTapel; 2) B IpUTSIK. . MYyXK; 1) old man; 2) in the possessive form —
OBOHHBOPYM (=MOil MyX); 3) HPOH. pasr. husband: my husband; 3) ironically,
cTapuk (00 OCHOBATEIIbHOM, CITIOKOITHOM, familiar — serious, old person beyond
a TaK)ke 3peJioM He MO T0JIaM YeJIOBEKE); years; 4) distinguished, respectable
4) nouteHHBIH (mouTHTENbHOE OOpamenue | man (form of address): “our respectable
K CTapIIeMy I10 BO3pacTy); yoaibim brother, when are you going to come?”
OBOHHBOD, XahaH KMPEFUH? (=Hall
MOYTEHHBII cTapuuii 6pat, Kkorna emé
npHuenems?)

4 SABUUN 1) crapmas cectpa (poxHast); 2) crapmast 1) elder sister (one’s own); 2) aunt-
poxcTBeHHMIA (110 JIMHUYU oTHA Miau MatepH); | elder female relative (both father’s and
térka; 3) TéTs, TéTeHbKa (oOpamenue K mother’s lines); 3) form of address to
JKCHIIUHE CPEIIHUX JICT); the middle-aged woman

5 IMIIXCHUH 1) crapyxa, crapas sxeHI[iHa; 2) pasr. xkeHa, | 1) old woman; 2) informal. — wife,
cympyra. spouse

6 camac JKeHa CTapIlero poICTBEHHHUKA (110 sister-in-law — wife of an elder relative
OTHOUIECHUIO K JINIIaM 000€ro I10J1a). (this term is used by both females and

males)
abapa a4 (ctapmuit 6paT oTna) uncle — elder brother of father
Taai a4 (Mo MaTepuHCKON TUHUU uncle — brother of mother (this term is
0E30THOCHTENHHO K IOJIY TOBOPSILETO) used by both females and males)

9 y0ait 1) cTapmuii poxHo# Opart; 2) crapuruii 1) elder brother (one’s own); 2) uncle —
POZACTBEHHHUK IO JIMHUH OTIa (MOJIOXKE elder relative (father’s line); 3) uncle
oTIa); 3) A, IsatonKa (oOparieHue K (form of address)
cTapuiemy).

10 WHU 1) Mnagmuii pogHoit Opart; 2) Miaaamui younger brother (one’ s own); 2) uncle —
POICTBEHHHUK I10 JTUHUH OTIA (T10 younger relative (father’s line) towards
OTHOIIEHUIO K CHIHOBBSM ITOCIICTHETO). father’s sons

Figure 1

a lineal form of kinship, while the English word
aunt does not have it.

The same occurs with the translation of
other nouns. For example: “supunii” — 1) elder
sister (one’s own); 2) elder female relative
(among mother’s or father’s relatives); 3) aunt
(address to a middle-aged woman); “y06aii” —
1) one’s elder brother; 2) father’s elder male
relative (younger than father); 3) uncle (address
to an elder person); “raaii” — uncle (mother’s

relative without reference to the speaker’s sex);

“abaga” —uncle (father’s elder brother); “wan” —
1) one’s younger brother; 2) father’s younger
male relative (in relation to the sons of the last-
mentioned), etc.

The above comparison of the Yakut and
English terms referring to “kinship” shows
that the two languages are rather different. In
the Yakut language there are different words to
describe father’s relatives, mother’s relatives,
elder relatives and younger ones, but not in
English.
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KexcyTToH TohumHH9X
KyHn-aiibisl 050510pO0,
AppaheiTTan
TohunHH?IX

AXTap aifbIbl
KBIPTBITTApA,
ABacTtapbIm-
apUARIpUM!
(Oyunskyi, 1960, p. 125)

The children of Kun-
Alyy

With the reins on your
backs,

The daughters of Akhtar-
Alyy

With the reins on your
napes,

My aunts and sisters!

Comparing the meanings of the Yakut
kinship words with the English kinship noun-
gaps (i.e. translations) — e.g. apac (elder sister,
elder father’s female relative) vs. aunt (the sister of
your mother or father, or the wife of your uncle);
anpuuii (one’s own elder sister, elder female
relative, aunt, mistress) vs. sister (a daughter
of your parents; a female nurse in charge of a
hospital; a nun; an affiliate organization; woman
friend; woman loyalty is felt to) — prompts one to
conclude that the Yakut and the English semantic
components differ in terms of their differential
semes. For example, the English term sister does
not have the seme denoting “elder” and moreover
this word has a number of other meanings not
found in the Yakut language (e.g. nurse, nun...).

Much the same can be said of the other
kinship noun-gaps. The scheme below shows
the semantic relations of the kinship terms from
both languages. Each term in the Yakut language
has more than one corresponding terms in the
English language. However, some terms overlap
more frequently, e.g. Taaif, abaga, ybaii=uncle

and apac, »apuuii, Oajbic=sister:

1. Carrac sister-in-law
2. Taaii uncle

3. Aolapa

4. Aspac aunt

5. Dapumit sister

6. bambic

7. WHn brother

8. VYoaii

Another important aspect to be considered

when comparing L1 and L2 words is the

relative degree of deviation of their semantic
field components. For example, the Yakut
term camac can be translated into English as
sister-in-law because the general components
of these terms are similar. However, their
specific semantic components are different.
The Yakut term carrac means wife of an elder
relative and its specific semantic component
denotes the idea of “generation” or “age” and
depending on a context it may be translated as
aunt, if refers to a wife of any elder relative.
In comparison, while the English term sister-
in-law has a broader meaning, “sister of your
husband / wife” or “the wife of your brother”,
its differential semantic component is “sister”.
While it is true that the translation of camac
with sister-in-law roughly conveys the proper
meaning of the Yakut term (i.e. wife of an
elder relative towards both male and female
relatives), it also seems to be the case that some
differential semantic components of the Yakut
words may be lost in translation.

It is important to note that this is not a
question of polysemy. The aforementioned
examples overlap in their general components of
meaning, but the spectrum of their differential
semantic components is wider for the Yakut
terms than for their English counterparts. The
meaning of a word is not its most elementary
semantic unit; there are other smaller meanings,
semes that produce meanings not by an
elementary mechanic addition, but by certain
hierarchies. A speech-act presupposes the
actualization of the relevant meanings of lexical
units; however, it is also the case that while
certain semes or components are expressed,
others not relevant to the communicative
situation may be neutralized (i.e. lose their
meaningfulness).

The next fragment contains the example
of a lexical gap “sibling” meaning “brother” or

“sister”.
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V6aiingaax GanbICThIBI How could two siblings
Kyitaxanapa KyypaH Sit horror-struck

Kyrana ObthbibIThIaH With their hair stood on
Omnopyoxrapa 6aapa ayo... | end...
Oyunskyi, 1960, p. 170)

This example illustrates the regularity
inherent in the use of semantic specification
and generalization. Here, in contrast to the
hierarchical semantic structure of yoau (=1: elder
brother (one’s own); 2: uncle — elder relative
(father’s line); 3: uncle (form of address), 6arvic
(=sibling — brother / sister) does not have a distinct
seme denoting “gender” and therefore has a more
generalized, gender-neutral meaning. From a
communicative perspective, its semantic function
is to express a global, inclusive notion of kinship;
in this example a more gender-specific meaning
of “sibling” is not required by the communicative

context.

3. Discussion

Many factors come into play when translating
lexical gaps: linguistic, cultural, psychological,
contextual, stylistic as well as the need to translate
not only the objective meaning(s) of a lexical
unit, but also its connotative signification that
reflects its use within a particular socio-cultural
environment.

The comparative analysis between the
Yakut kinship terms drawn from songs 5 and
6 of the Yakut epic Olonkho with their lexical
near-equivalents from the English language
showed that these terms differ with respect to the
semantic structure of their constituting semantic
element (i.e. semes). Based on the results of the
analysis, it is safe to say that the Yakut kinship
terms have a broader range of differential semes
and by extension a more hierarchically organized
semantic structure than the terms of kinship in

the English language. This implies that in order

to convey the same notion expressed in the
Yakut language by a single term, a speaker of
English must resort to employing different lexical
strategies, such as circumlocution, neologisms
and/or adoption of loanwords. Thus, we
identified ten lexical gaps in the English language
corresponding to ten Yakut kinship terms based
on Olonkho.

English lexical gaps have a direct impact on
attempts to translate Olonkho into the English
language. Like the English speaker, the translator
must also put to use various techniques in order
to ensure an accurate transmission of information
without considerable loss of meaning, especially
deep, connotative meaning, from the original
text. There are several strategies that a
translator can employ, such as hyperonymic
transformation

(generalization), hyponymic

transformation  (specification),  explanation,
analogue, transliteration, transcription and loan
translation. The choice of the strategy depends
on the purpose and the conditions of a translation
task. For example, if one of the requirements
is economy and efficiency of translation, then
transliteration (e.g. writing 3abuii as edjei) may
be a better choice to explanation which is usually

more sizable in terms of content and labour.

4. Conclusion

Lexical gaps is the notion for which there is a
word in L1, but not in L2 — poses an important and
challenging problem for the translator, especially
one concerned with the translation of classical or
folklore texts such the Yakut epic Olonkho. It is
imperative that translators are aware and are able
to competently use some or all of the techniques
devised for dealing with lexical gaps. Such
techniques can help preserve the full spectrum
of meaning of the original text and ensure the
more genuine transmission of culturally vital

information from one culture to another.
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*  The formula can be read in the following way: given two languages L1 and L2, a lexical gap (GAP) of L1 can be obtained
as a lexical unit L1, if L2 is used as a comparison language; conversely, a lexical gap (GAP) of L2 can be obtained as a
lexical unit L2, if L1 is used a comparison language.
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Jlekcnuyeckue JJaKyHbI POACTBA
B IKYTCKOM repouveckom snoce Q10Hxo:
HpOﬁJIeMLI nepesoaa
A.A. HaxoakuHa
Cesepo-Bocmounulil (hedepanvhbiii yHusepcumem

um. M.K. Ammocosa
Poccus 677000, Axymck, yn. Beaunckoeo, 58

IIpobrema nepesoda KyibmypHO CEA3AHHLIX A6LEHULl mMpebyem ONUCAnus Ux npoUCXodcoeHus u
paszeumusl. [{is 9mozo ciedyem o6pamumvcs K maKum NOHSMUsM, KAK sI361K08ble MUPOBO33PEHUsL U
SA3bIKOBbLE YHUBEPCATUU, HOMOMY UMO OHU USPAIOT HCUSHEHHO BANCHYIO POIIb 8 PA38UMUU KYIbMYPHO-
cneyughuueckol 1eKCuKil, 8 MoM YUCLe NeKCUYeCKUX IaKyH 8 OQHHOM s3bIKe.

Kurouesvie cnosa: aexcuveckue naaxymol, AKymckuti eepoudeckuii onoc OnoHxo, A3bIKOBoe
MUPOBO33pEHUE, AZbIKOBLIE YHUBEPCANUU, KVILIMYPHO-CREYUPUUECKAs IeKCUKA, POOCEBO.

Paboma evinonnena 6 pamxax uccredosanuii, punancupyemvix Kpacnoapckum Kpaesvim GoHOOM
NOOOEPICKU HAYYHOU U HAYUHO-MEXHUYECKOU OesimebHOCIMU, d MAKICe 8 PAMKAX MEeMaAMU4ecKo2o
naana COY no sadanuio Munucmepcmea obpasosanus u Hayku Poccuiickoii @edepayuu.




