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The article deals with the method of neomythologization in the novel “Surgeon” by Marina Stepnova.
Taking into account that neomythologizm is an important component in the modern socio-cultural
ecumene and quite a complex concept, in the novel we analyze one segment of it — the creation and
killing of “God” and divine position. The protagonist of the novel, a plastic surgeon Khripunov living
in the 20th century, like Hassan-ibn-Sabbah, a monk of the 11th century, is a kind of “God” that in the
text is shown through the light of narcissism and the desire to gain the power. At the structural level,

the demiurge is the author per se who organizes the narratological whole of the two-side text.
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The studies of (neo)mythological structures
in the Russian literature of the modern time lead
to the fact the “mythological believes do not fade,
but become transformed being adapted in a new
cultural and historical situation” (Akhmetova,
2010: 10). Could it then be said that almost every
literary work is a myth? Zara Mints wrote that “the
art on the whole as the most perfect insight into
the existence mystery and as its transformation
per se is considered the equivalent of the myth,

i.e. of its nature and cultural function” (Mints,
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2004: 61). If that is so, the question is how should
we distinguish the myth out of the literature and
find out how the myth enters the literature which
obviously uses mythological elements, plays with
mythological structures and motives or speaks
ironically about mythological concepts?
Neomythologism is a notion connected with
the 20th and 21st century cultures. Zara Mints
said about the neomythologism of the Russian
symbolists whose addressing to the myth seemed

to be a way out of the “cognition crisis”, while in

*  Corresponding author E-mail address: jasmina.vojvodic@ffzg.hr

— 768 —



Jasmina Vojvodi¢. (Neo)mythological Elements in the Modern Russian Prose

the Dictionary of 20th Century Culture “Rudnev
extended this term within the time pointing out
that “neomythological consciousness is one of the
main vectors of the cultural mentality in the 20th
century from symbolism till post-modernism”
(Rudnev, 1999: 184). It is hard to say how far
the mythological consciousness terminated
by post-modernism since the modern culture
is largely marked by the crisis of the natural-
scientific knowledge and in many ways increases
the interest towards the irrationality and
unconsciousness representing an ideal ground for
a new type of mythologization. The post-modern
atomism of the knowledge, pluralism of values,
rhizome, hesitations in logocentrism and etc. turn
the human towards mythological thinking. Being
unable to explain the environment, the man is
searching for an anchor, and in the literary text,
in its atoms and equalization of the values and
styles in a “anything goes”-based manner he is
searching for a heaven-sent Ariadne’s clew.

The notion of myth widens and that is why
Rudnev, among other things, points out that
within the modern context “it is particularly
significant that the role of myth “lightening” the
plot is played not only the mythology in its narrow
sense, but also historical traditions, popular
mythology, historical and cultural reality of the
prior decades, well-known and unknown literary
texts of the past” (Rudnev, 1999: 185). The fact
that t eh text is full of allusions, reminiscences,
and that it even “starts assimilating the myth in
its structure” (Rudnev, 1999: 185) characterizes
both modernist and post-modernist literatures.
The myth of contemporary times “wears anti-
scientific clothes” (Neklyudov, 2000), plays with
the mass culture cliches or else the wirters create
their own mythology. Meletinskiy points out that
the 20th century is based on demythologization,
but since this process is incomplete it occasionally
isinterrupted by the process of re-mythologization
(Meletinskii, 2005). Almost the whole 20th

century can be describes as crisis, whether there
are the beginning or the end, and “addressing to
the myth becomes vital in hard historical times
which drastically change the world and human
image when it comes to new criteria of the
existence” (Kovtun, 2013: 5). In this context, the
artand literature in particular bring up substantive
and fundamental problems, as well as a demand
to find the answers. Neomythologization of the
modern literature involves that game with the
fundamental questions and it enters into a dialog
with an ancient myth and mythological structures
of the modernistic times.

The text of modernism have “built the
worlds” for many times and relied on their ability
to produce new worlds, embodied what the life
would be. They even believed in the power of
myths (Solar, 2000). The myth as a clue for the
fundamental nature of the historical reality,
contemporaneity and art, as it is described by
Mints, resembled “the deepest way for the world
comprehension and life transformation” for
the symbolists (Mints, 2004: 62). To become
a myth is a desirable future for them. “Bright
and mind blowing metaphors, virtual projects
in philosophy by Nietzsche, VI. Soloviev,
Fedorov, Tsiolkovsky, Vernandsky, S. Bulgakov
and others required an immediate practice”
(Romanova and Ivantsov, 2016). The modernist
believed in the aim and universalism as yet,
and thus “he accepted the ideas of new values
optimistically” (Romanova and Ivantsov, 2016).
The post-modernist, in turn, doubting any
values and highlighting his slogan “everything
is useful”, defames them. Neomythologization
of the modern literature, in that way, together
includes estrangement from the myth, speaking
ironically by its negative opinion; return to the
mythological structures and pseudo-attempt to
create a new world.

In this work we will try to show the way how

the modern novel plays neomythologism through
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the example of “Surgeon” by a contemporary
Russian writer Marina Stepnova (2005)".

The plot develops in two scenes. The first
of them shows the life of Arkady Khripunov, a
plastic surgeon, and the other one is dedicated
to Hassan-ibn-Sabbah, a monk. The fates of
these characters interlinks despite that they are
separated by the time and space. Khripunov
lives in the Soviet Russia in the second half of
the 20th century, whereas ibn-Sabbah — in the
11th century, in Persia of the times. Generally,
as it has been fairly noted by Nikolina, “the time
structure in the modern prosaic literary works is
characterized by the interaction and intersection
of different temporal layers” (Nikolina, 2009:
269). Khripunov’s fate is deployed steadily till his
successful career of a prominent plastic surgeon,
when he being above all the rest, ordinary people,

has become a God:

«Hao cmonom, samanymuie 6 3eneno-1un0-
8yi0 hopmy, besnuxue, besmonsHvle, OE30MKA3-
Hble, OHU 8Ce20 UL HEUPOHbL U peyenmopsl 00-
Ho20 eduHcmeenHoeo boea — besdcarocmuoeo u

ecemoeyuezo. Umsa komopomy Xpunynoe» (159).

Khripunov is a surgeon, and the surgery,
according to his words, “is the only opportunity
for the doctor not to damage, but to create”. It is
worth mentioning that early in the beginning of
the novel, from its epigraph, the reader learns that
Khripunov want to become the God, i.e. his life

flows to make his aim come true:

«Xpunynogy niesamso 6v1.10 Ha M100€tl. Xpu-
nynog xomen cmamo Bozom. Ymo HyosicHo uenoge-
Ky, pewusuiemy cmams bBoeom? Hms. [lpomvicen.
Jesanue. JKepmea. Bce smo bviio y Xpunynosa. 1
on cman bozom. On. Um Cmany.
and “victim”

“Name”, “craft”, “act”

represent separate chapters of the novel approving

the life’s journey and value of the surgeon within
the structure.

Khripunov was named as Arkady that can
be linked not only to the ancient Greek tradition
of this name — the son of Zeus and his beloved
Callista, but to the name of Gaidar, the Soviet
Russian writer of children’s stories. In the ancient
Greek mythology this name is quite common as
well as that high and low (“pastoralist”) status
of Arcadius per se: Zeus changed Callista into
a she-bear to safe her from Hera’s (his wife)
revenge. Once being on a hunt, Arcadius almost
killed this she-bear, not knowing that it was his
mother. To pull his son from killing the mother,
Zeus changed them both into the Great and Little
Bears (Zamarovsky, 1989). The constellation
is important, since following the shape of the
Bear, one can find the Pole Star. The surgeon
Arkady Khripunov is some kind of “pole star”,
a star of high, “heaven” principle, i.e. his name
already involves that mythological tradition. On
the other hand, the name is closely connected
with Gaidar — that was his mother’s idea when
choosing her son’s name. Being pregnant, his
mother was reading the story by A. Gaidar titled
“Golubaya Chashka” (eng. — “Blue Cup”). To
remind, it is referred to the Soviet Russian writer
of children’s stories, whose name and works
played a crucial role in children’s education. The
surname, Gaidar, the writer Arkady Petrovich
Golikov chose by himself. In Mongolian Gaidar
means “a rider racing in front” (Baiburin, 2016).

S. Mikhalkov wrote about him the same:

«Jllobumblx demckux KHUu2 meopey
U sepnviii Opye pedam,
On dicusl, Kax Q0NdiCeH dHcumo boel,

U ymep kax conoam...» (Baiburin, 2016).

The child’s name in “Surgeon” could be an
ordinary one, such as “Vanyusha”, “ordinary

Ivan”, as his father wanted it to be, but the mother
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chose that very name — Arkady. It is interesting
that the novel doesn’t say about the parents’
names, they are called simply according to their
function “Khripunov’s father” and “Khripunov’s
mother”, as of their performance is limited only

by their child’s upbringing:

«Manvuux — ckazan 3a npaseiM NIAEYOM
YMPOOHBIU HE3HAKOMBIL 20]10C, U XPUNYHOBCKAS
mama e0pye ysuoeid NOMPEnaHHyr OemcKyr
KHUDICKY C 4epHbIMU WEePUAsbiMU OVKEAMU HA
obnodcke — «Apkaouti Taiioapy — u mym ece
3amanyno  aesyauuiel, HeNCHOU, He8ecoMol
Mymvio, 606 OMXIbIHYIA, U HA CMeHYy el npu-
W0 auYo — besmamedsicnoe, CMmpaHHoe 1 makoe
02POMHOE — 80 8eCb NOMOJIIOK, 80 8€Cb MUP, B0 6CE
Heb0 — Umo XPUnyHOBCKAs Mama 0ddlice He NOHSi-

1@ — MYHCCKOE OHO Ul dHceHckoey (21).

Having become a famous doctor, Arkady
Khripunov changed the appearance of people,
interfering in that way into the creation. The end
of his life is shown in the novel’s conclusion and
on the top of his working activity. It represents
an ironic game in a concept of the God’s Death,
since the Good Angel who had brought a new-
born Khripunov for 39 years ago, came into
the room and announced by the phone that the
Surgeon-God had been dead.

Separately, at first glance, from Khripunov’s
fate, we can track the history of Hassan-ibn-
Sabbah. It is worth noting that ibn-Sabbah, or
Hasan-i-Sabbah, was a real person, Islam man
of the 11th century. He lived from 1056 till 1124,
in Alamut, Western Persia, and was the founder
of the Assassin’s political sect, who with the
follower killed enemies (Sentija 1977). According
to the sources, ibn-Sabbah lead a radical spirit
movement of Islamism. In the early Islam, both
Islamic theologists and historians from the West
rejected and consider him as a sectarian, and the

word “assassin” was equal to the word “murderer”.

Marina Stepnova, definitely, used the historical
evidences when creating this character, since
much of the information from his private and
political life can be found in encyclopedias. The
historical, which is often lifted to higher levels
and mythologized, i.e. becomes a truth of the
highest order, is outplayed in Stepnova’s novel by
marking the position of ibn-Sabbah who like his
“competitor” from the 20th century represents
some sort of “God”. Ibn-Sabbah determined the
fates of other people and decided who would live
and who must die; he was rich and “almighty as
the God” (168). His ordinary, contrary to which
he and his home were chosen by the God, is

described ironically:

«...Ko2oa nyu smom nawunan nyiscuposams
u wenmams ubn Cabbaxy 6 yuwu 6blCOKUM He-
30eunum 2onocom, Xacan uon Cabbax ecmasan

u wen yousamoy (37).

Ibn-Sabbah was “the God on the Earth”, i.e.
“Allah’s governor”. He passed the temptation, the
“nine steps of Bahirah, those none steps which
separate an ordinary people from the eternity”.
People of Alamut believed ibn-Sabbah “as have
never ever believed any other God”.

Both character in this novel, Khripunov and
ibn-Sabbah play in God and feel themselves as
being chosen to kill/create following their desires:
ibn-Sabbah — political enemies,
“kills”/transforms the faces created by the God.
He enabled himself with the right to control his

Khripunov

patient’s smiling:

«...Eu Oonvue nenvssa ynvlbamscs, oHA He
umeem Ha Mo npasd, HUKMO He umeem Hda Mo
npasa. Tonvko s» (316).

A narcissistic  self-position determines
everything. Khripunov, like in-Sabbah in the

history, determines the fate of others. This
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might be seen from the fact that a real beauty is
in the surgeon’s hands and he feels himself as a

“creator”:

«Kozoa onepayus saxonuumcsa, u ocmag-
JIeHHblE UM PAHbl CMUCHYM UOCANbHO POBHbIE
pmol, 8 Mupe cmanem uymob-4ymo 60nvule npe-
Kpacuoeo. Ha oomny kannw. Ho koeoa-uubyov —
Xpunynoe ne commesaemcs — oH cobepem mu
Kaniu 6 00Ho udeanvroe auyo. 1 moeda 6 mupe

cnosa soyapumces boey (160).

Such position to accept one’s own decisions
and desire to be over the others draw out attention
to the following two conceptions: narcissism
conception and Nietzsche’s conception of “God
is Dead”. Freud in his work “On Narcissism: An
Introduction” of 1914 described the behavior of
hysteric and neurotic men within the context of
narcissism, since their disease “impacts their
attitude to the world” and is, undoubtedly, linked
to sexuality (the sexuality to oneself, autoerotism)
(Matijasevic, 2016: 18) — with which narcissism is
mainly associated. Following Freud, the analysis
shows, that such patients have not lost their erotic
attitude to people and things, but saved it “in
the sphere of their imagination, i.e. on the one
hand the real objects are changed and mixed
with the fiction images, on the other — they do
not take any efforts to achieve their goals in the
reality, i.e. to obtain these objects” (Freud, 2016).
Our characters — Kripunov and ibn-Sabbah —
constantly live in their fantasies, and percept
murders and destruction as creation and growth
of their own power, since the narcissism involves
“delusion of grandeur” (Freud, 2016). Only
having that feeling of expansive delusion Hassan-
ibn-Sabbah could say “Sleep easily, girls. Even
Hassan-ibn-Sabbah cannot kill all the babies
in the world”, and Khripunov: “.your nose,
unfortunately, is to be done one more time. To be

honest, I am not quite satisfied with the result. Or

not satisfied at all”, or in the very end of the novel:
“She dies earlier than will understand what has
happened. And I make a new one”.

According to Freud, a typical behavior in
narcissism is an obsession to the object, what is
“a possibility to separate the sexual energy as
libido from the energy of “I-obsessions” (Freud,
2016). Generally speaking, a libido narcissism
is divided onto the primary (transferring of the
libido onto the “Self-I”) and the secondary one
(i.e. transferring of the libido onto other objects)
(Matijasevi¢, 2016: 18), which is, in turn, the most
significant in “Surgeon”.

By transferring their own power onto the
objects (people are thought to be the objects),
Khripunov and ibn-Sabbah not only kill the God,
but, by expressing their claim to power, they
take His position. Destroying the higher values,
they nihilistically — since the nihilism represents
devaluation of the higher values — put themselves
on the place of the creator and power (Nietzsche,
1980). Both characters hyperbolize their status,
i.e. feel themselves as “the sense and modus
rebus of the values” (Nietzsche, 1980: 15).

The separateness of the characters by the
time and space shows that there is a question of
historical tradition. It looks like a prophesy ties

them or points out the continuum of their fates:

«Xacan meepdo 3nain, umo, HeCMOmMps HA
suoeHue pooumcs 0ouKd, a om Hee euje 00Hd,
U ewe, u max ewe 0essimbCom ¢ JUULHUM Jlem —
NnOKa He HAcmanem HAKOHeY 8pemMsi MAIbYUKd,

cyobby Komopozo 3nain moavko Hcamy (229).

The spaces and times are different, but the
behavior of those “chosen” is the same. Ibn-
Sabbah lived in Alamut, a mountain fortress
in Iran, whereas Arkady Khripunov lived in
Feremov, a fiction town. Alamut was a heavy
fortress in the 11th century, which is still can be

found in geographical chart, despite that today
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we have only its ruins. Feremov, in turn, is a
fiction town, created through the substitution of
the letters in Efremov, a real town in the Tula
Territory, the writer’s birthplace. Thus, the
whole life of ibn-Sabbah seems to be more real
in comparison with Khripunov’s one. When ibn-
Sabbah died, this event was announced by the
doctor who was near him in the last minutes of
his life:

«...Inasnvle 2610KU NOKOUHUKA CMATU Ms2-
KUMuU, Kak ceedrcutl Cblp, d NO360HOYHUK, HANPO-

mus, cma meepaice cmepmuozo aodicey (299).

On the other hand Khripunov’s death is
shown as being beyond the reality — we learn
about it from the call by the Good Angel:

«Hakoney ¢ mpybxe danexo, Ho Omuyemiueo
WETKHYILO, U AH2ell, He OMKPbIEAsl 2143, MUXO 00~
aooicun: "On ymep”. "Kmo?” (...) "On. Xupype”.

U eosa caviuno npubasun: boey (317).

One more element of the novel’s structure

is important within the neomythologism

perspective. The question is about the beginning
of its each chapter. As we have already said, these
titles serve to “God-creation” by Khripunov, but
under them, the leading paragraphs are italicized

and represent a list of surgical instruments:

«Hckpuenennvie pexcywue ¢ moHKuM ne3-
suem. HckpuenenHvie pegepcusHvie pedicyujue.
Ionyxpyenvie pexcywjue, CyiHcusaiowmuecs K KoH-
yy. Ceepxusoenymole peacywue. Ilonykpyeivie
peacywue. Pesxcywue, cyacusarowuecs Kk KOHYY
«epybwiey» 6 sude pwvibonosHo2o kprouxa. llpeyu-
3UOHHbIE, pesepCUBHbIe PeXCyue U30SHYMbIe.
Ipamvie pexcywue. TpoaxapHvie norykpyeivle

epyoviey (7).

Thus, there is a unique rhythm of the
prose and, together, a picture about the novel
as a surgical one in general. The author-demure
being on her position of the “creator” creates
with special surgical instruments the written
text, making the declarative structure of the
narratological whole playing and, at the same
time, shows how one can “create” a human
“God” and then kill him.

Marina Livovna Stepnova is a contemporary Russian writer and editor. Critics are tend to put her editorial works first,

since she worked in “Telokhranitel” (eng. — “Bodyguard”), a journal on safety and security” and then in “XXL”, a men’s
magazine. Among the readers Stepnova is famous for her novels “Surgeon” (2005), “Lazarus’s Woman” (2011) and “God-

less Alley” (2014).
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(Heo)Mmudosioruyeckue 3j1eMeHTbI
B COBPEMEHHOI pPyCcCKOii mpo3e
(Ha mpuMepe poMaHa «XUPypH»
Mapunbl CTenHOBOM)
5. BoiiBoguyu

3aepebckuii ynueepcumem
Xopsamus, 10000, 3azpeb, yn. Heana Jlyuuua, 3

B cmamuve peuv uoem o npueme neomugonocusayuu ¢ pomane «Xupype» Mapunvr Cmennosotl. Ilpu-
HUMAS 60 6HUMAHUE, YO HEOMUPDOLO2UIM ABTSECS BAICHOU COCMABIAIOUEN 6 COBPEMEHHOU COYU-
OKYIbMYPHOU OUKYMEHE U 008O0ILHO CJLONCHLIM NOHAMUEM, Mbl 8 mekcme CmenHogoll anaiu3uposanu
00UH CezMeHm HeOMUpONOSU3aYUL — comeopeHue u yousanue «6oea» u 60HCeCMEEeHHOU NOZUYUU.
Inasuwiil eepoti pomana, naacmuueckui xupype Xpunynos, sicusywuti ¢ XX eexe, nanooooue Xacana
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ubn Cabbaxa, cmapya I'opwer XI eexa, siensemcs c60eobOpasnbim «6020m», 4mo 6 meKkcme 4umaemcs
CKBO3b NPUMY HAPYUCCUIMA U dicelanus npuobpemenus mowu. Ha cmpyxmypnom yposue demuyp-
20M 8bICIIYNAEm Cam asmop, Op2aHu3yiowull Happamoao2uieckoe yeuioe 08YXniaHo8020 meKcmd.

Kurouesvie crnosa: neomugponozuzm, «cmepmos 602a», Hapyuccusm, «Xupypey, Cmennosa.

Texcm nanucan no npoexmy «Heomugonozusm é kynomype 20-co u 21-20 8exoe», cocmagieHHoMy
xopeamckum HayuHoim ¢onoom (Heomum, HRZZ, 6077).

Hayunas cneyuanonocms: 10.00.00 — ¢hunonoeuneckue nayxu.




