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Abstract. It involves the interdisciplinary approach (linguistics, psycholinguistics,
cultural studies, history, ethnology, sociology, and geography). The research methods
include the method of free and directed associative experiment, the method of semantic
gestalt, and the method of questioning. Basing on the associative thesaurus of the Yakut
language and a social survey among the population of Yakutia, the authors reveal the
image of water elements in the minds of the Yakuts. As a result of the research, it was
proved that for modern population the image of water elements is closely related to the
region’s geo-landscape and climatic features. The image of the river is the main landmark
in space. It is associated with movement and dynamics in time. The image of the ice drift
is closely related to the region’s climatic conditions and landscape features, which affect
the spring (seasonal) natural elements, as well as the life cycles — letting the past go and
starting a new life, characteristic of the southern Turkic culture. The image of the ice drift
in the Yakuts’ minds is perceived through the prism of spontaneity and danger of the river
as a whole.
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Introduction

The image of the water elements and the
image of the river and its elements in particular
have been of key importance in the life of the
Yakut people. The studies focusing on their in-
terpretation in the linguistic consciousness of
certain groups provide an opportunity to reveal
the picture of the world peculiar for modern
residents of Yakutia.

The archaeological researches prove that
from the Stone Age the ancient tribes pre-
ferred to settle near large rivers, where natu-
ral conditions were suitable for maintaining
hunter-gatherer economy. Settling in the riv-
erside areas, people were always tied to the
geographical environment with the river as its
centre. The population’s strong dependence on
the water element contributed to the formation
of a special sacred topography, the river being
its central object as it facilitated the movement
and was a source of food. The river also was an
environment full of dangers. Being the source
of life, from which all life on earth originat-
ed, the reservoir was simultaneously perceived
as a nominal boundary between the world of
the living and the world of the dead (Danilo-
va, 2015). This concept of the water goes back
to the archaic cosmogonic narratives, which
are, in general, comparable to those of many
peoples of Eurasia. The land itself and ev-
erything living on it originate from the water
as a result of various manipulations of myth-
ical creatures and deities. Yet, the water also
has the opposite meaning, the meaning being
that of hostile environment that brings mortal
danger (Prokop’eva, 2018). Hence, the ambig-
uous, ambivalent attitude towards the water is
expressed in certain taboos and rituals regulat-
ing a human’s daily actions. Thus, it serves as
a common practice to refer to the river or lake
“Ebe” (grandmother) respectfully, without say-
ing the name of the water body aloud. In the
ideas of afterlife the Siberian peoples, includ-
ing the Yakuts, have the lower world is located
in the mouth of the river in the north (Fedorova,
2007). This, probably, had determined the cus-
tom to bury the dead in the direction towards
the river, since it could serve as a road to the
lower world (Bravina, 2008). The signs of this
position of the dead and their location on high

river terraces were found on a number of Neo-
lithic funerary monuments, which indicates the
importance of the river in the burial rite and the
ancient Yakut cultures (Kozlov, 1980; Mochan-
ov et al., 1983; Fedoseeva, 1988).

The key geographical object in the land-
scape of Yakutia is the Lena River with its nu-
merous tributaries. The Lena and other rivers
were of particular importance for the Yakut
people from ancient times: they were the sourc-
es of food and the main routes by which the ter-
ritory of Yakutia was settled. The Lena River
is the largest river in Eastern Siberia. It flows
from the western slope of the Baikal Range
through the territory of the Irkutsk Region and
Yakutia with their permafrost and runs into the
Laptev Sea.

Theoretical framework

J. Jiles and T. Middleton (Giles, Middle-
ton, 2008) point out a certain relationship be-
tween culture and history. They consider histo-
ry as a “key practice in the cultural processes”,
“one of the aspects of culture and identity”.
They further explain the role of history while
noting that “it helps us find tracks of the past
in the present, therefore understand the world
better” (Giles, Middleton, 2008). Reflecting on
the representation of history, F. Anbaran Fakh-
imi argues that, “today we may receive the
representation of the process, with which the
sense generates and spreads” (Anbaran Fakh-
imi, 2016).

There is obviously certain connection be-
tween the history of nation and the environ-
ment. The space and surrounding events play
significant role in modeling the image of the
world of culture. This image reflexively relates
it to the surrounding landscape and is associ-
ated with the main contacts and culture codes.
According to Semen V. Lurje, “ethnic tradition,
along with ethnic representation of the world
as its component, has certain unchangeable
elements... These are neither beliefs nor val-
ues, but adaptation and activity models which
constitute ‘the core of the culture™ in the sur-
rounding world (Lurje, 1998). Lurje confirms
that “during the process of ethnos formation
the representation of the world may change
but “what remains unchanged are ethnic con-
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stants as subconscious elements” (Lurje, 1998).
“They are certain mechanisms that lower down
the psychological pressure from the surround-
ing world and provide the individual with the
ability to act” (Lurje, 1998).

Therefore, consciousness of a specific eth-
nic group mirrors the peculiar features of their
interaction with the world. The analyses of
forms of expression of linguistic consciousness
allows to explore the explicit cultural matrix of
certain ethnos during a certain period in his-
tory.

The associative structure of geograph-
ic objects modeling shows not only primary
knowledge which is fixedly attached to geo-
graphic objects and toponyms. It also demon-
strates the cultural experience of the society
towards landscape and geographical space as
well as new knowledge gained through this ex-
perience and fixed in the language.

The image of the object is considered in
this article on the basis of the developed dic-
tionary of free verbal associations. L.S. Zam-
orshchikova and 1.S. Khokholova note: “The
dictionary data base allows to: 1. Investigate
the peculiarities of the world view, and the lin-
guistic consciousness of the ethnos living in a
multicultural and multilingual context; 2. Re-
veal the elements of the traditional world view,
derive the content of cultural world views, its
cultural specificity and uniqueness; 3. Fixate
and thereby preserve these indicators of eth-
nic mentality for the transmission to the future
generations” (Zamorshchikova, Khokholova,
2016).

The associative thesaurus is a verbal ma-
terial that has its semantic content and exists in
every human’s mind. According to T.N. Usha-
kova, “verbal network functions as an integral
“quasispace”. All elements of quasispace are
closely linked. Verbal network is like an eter-
nal spiderweb. Its organization is of a complex
structure that keeps big amount of semantic re-
lations” (Ushakova, 2011). Gemma Bel Enguix,
Reinhard Rapp, Michael Zock notice that “the
corpus-derived associations are evaluated us-
ing a large test set comprising several thousand
stimulus/response pairs as collected from hu-
mans. The finding is that there is a high agree-
ment between the two types of data. The con-

siderable size of the test set allows us to split the
stimulus worlds into anumber of classes relating
to particular word properties” (Enguix, Rapp,
Zock, 2014).

N.V. Ufimtseva argues that one of the ad-
vantages of the associative reactions research
is that “these materials can be considered as
the “associative profile” of images specific for
a certain culture and language. They integrate
mental and sensual knowledge of a certain eth-
nos” (Ufimtseva et al., 2004).

Associative-verbal network (a term sug-
gested by Iu.N. Karaulov) is a psychological
foundation of language knowledge. It is a com-
bination of phonetic, semantic, grammar, lexi-
cal and associative links. The associative-ver-
bal network reveals the specificity of linguistic
consciousness as associations disclose the pro-
cesses in human mind. Texts do not only sur-
round a human, they are also embodied in his/
her individual associative-verbal network.
Identification of the associative-verbal network
is possible due to the associative experiment.
Iu.N. Karaulov claims that “it is the remote
regularity (not the surface one) that is inspired
and is, eventually, under the control of the same
texts circulating in the society, thus daily go-
ing through individual linguistic consciousness
and reinforcing a genetically formed links in
an individual’s associative-verbal network”
(Karaulov, 2002).

All associations can be classified by
applying the “semantic gestalt” method
(Iu.N. Karaulov) to reveal the image of an ob-
ject of interest. Supporting ITu.N. Karaulov’s
ideas, I.S. Khokholova states that “the se-
mantic gestalt of the associative field appears
when the associates are attracted to certain
characteristics bunching together around sev-
eral reactions that denote a certain set of men-
tal images — concepts” (Khokholova, 2013).
Every associative field is divided into groups.
Each group is named according to the char-
acteristic of the semantic zone of the gestalt
marking the group’s reactions as well as the
rank” (Khokholova, 2013).

Results and discussion

We studied the image of the river basing
on the material of the Yakut associative dictio-
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nary. The respondents had to react to “river”
as a stimulus word. By means of the semantic
gestalt and on the basis of the results of the Ya-
kut associative material we obtained the asso-
ciative model of the image of the river in the
mind of Central Yakutia residents. The whole
life that is associated with the river, the atti-
tude to the river, its qualitative features, and
the role it has been playing in the people’s life

are reflected in the linguistic consciousness
of the Yakut people. The study of the image
of the river in the linguistic consciousness
of the Yakuts, according to the results of the
Yakut associative experiment (2010), showed
that the structure of the “river” semantic ge-
stalt includes the following groups: “object”
(42.26 %), “toponymy” (18.40 %), “charac-
teristic feature” (13.11 %), “direction, move-

Table 1. The respondents’ reactions to the stimulus “river” as based on the material
of the Yakut associative dictionary
(L.S. Zamorshchikova, A.A. Romanenko) (Zamorshchikova, Romanenko)

oerus
(river)

uu (water) 307; The Lena 61; kjuel (lake) 59; Bjuljuu (the Vilui river) 48; sjujurjuk (current, duct) 43;
uhun (long) 41; ebe (grandmother (respectful attitude) 40; jurekh (stream, river) 39; balyk (fish) 35;
muora (sea) 31; Oeluoene (the Lena river in Yakut version), ustar (flows) 28; yraas (clean, pure) 25;
diring (deep), kieng (wide, broad), ulakhan (big) 15; muus (ice) 14; Amma (the Amga river in Yakut),
unguor (through, on the reverse side) 11; soetuoeleehin (bathing) 9; Bjuljuu oerjus (the Vilui river),
dolgun (wave) 7, Lena oerjus (The Lena river), parom (Russian word) ferry, taas (stone), tymnyy
(cold), ulakhan uu (big water) 6; olokh (life), sajyn (summer), soetjuoe (bathing), sjuurjukteekh (with
the flow, fleeting), tjurgen (fast), elbekh uu (high water) S; kumakh (sand), kjuoekh (green), kytyl, ustuu
(current, flux), estiite (ice drift), ester (ice shove) 4; Aldan (the Aldan river), aryy (isle), bajgal (ocean,
sea), bierek (coast), dojdu (land), kuttallaakh (dangerous), sjuurer (flows, runs), sjuureen (current,
cycle), ulakhan kjuel (the big lake) 3; Amma oerjus (the Amga river), balyktar (fish), bereg (coast),
bierege (coast of), voda (water in Russian), kjuus (power, might), ojuur (forest), oerjus (river), reka
(river in Russian), soetjoeljuu (to swim), suol (road, way), sjuurjukteekh uu (fast flowing water), tyal
(wind), usta turer (is flowing), ustun (along), uuta (water of), khallaan kjuoekh (blue), estere (ice drift)
2; ajannyyr sirim (the way 1 drive), ajylga (nature), ajyma (don’t invent), araastara (various, diverse),
baaj (wealth), balyksyt (fisherman), baryy (departure, exit, death), biirge (together), birieme (time),
Bjuljuu oerjuhe (the Vilui river), byyvhaa (save, help), gory (mountains in Russian), dalaj (to swim or
to pass across), diring uu (deep water), dojdubun (my homeland, motherland), dojdulaahyn (my home
way), dokhsun (rapid, fast), Djaangy (the Yana river), djenkir (clear, crystal), ije (mother), ikki angy
(from two sides, on both sides), /ndigir (the Indigir river), irbit (thawed), kirbii (watershed, border),
kirdeekh (dirty), kirdeekh Lena (the dirty Lena river), kieng (wide), kujaar (the endless horizon, end-
less space), kjuljumjurdes uu (brilliant water), kumakhtaakh (sandy), kjuoes (food that is cooked),
kuta (bog), kjuusteekh (powerful), kyra (little), kyys (girl), ketit (wide), lodka (Russian word, boat),
Maja (Maja), mangan (white), Markha (Yakutsk district), mas (tree), mnogo vody (Russian word, mush
water), muus ustara (debacle), muus khaja (ice block, mountain), Nile (the Nile), nengjuoe ustuu (raft,
float), oegulleges (branched, branch), ozero (Russian word, lake), oeljuu-sjutjuu (death), parokhod
(steamer), 7. lena, saas (spring), sajyngy kiehe (Summer evening), salaata (inflow, creek), silis (root),
sin’iges (thin), skamejka (Russian word, bench), soerjuun (cool), Suntaar (Yakut village), suol sabyl-
Iyyta (road closure), syurukteekh (flowing), suure turar uu (flowing water), sjuureenneekh (with flow),
syn’alang (rest), syrdyk (light), taastar (stones, rocks), Taatta (Yakut village), talakh (branch), techeni-
je (Russian word, flowing), timirbit (drowning), foegjurjuk (round), tongmut (frozen), tokhtolo suokh
(unceasingly), tramwaj (tram), turba (tube), tya (forest, taiga), tyas (noise, crackling), uje (century),
ulakhan balyk (a big fish), ulakhan oerjus (a big river), uluu (great), unguor kihi turar (a man is on the
reverse side), uoehe (high, upstairs), ustar uu (running water), usta sytar uu (water current), ustubut
(flowed), ustuu-umsuu (swimming, diving), uulaakh (abounding in water), uullara (defrosting), uuta
yraas (clean water), uu ustar (water flows), uhun uu (a long water), khaamyska (pebble), khara (black),
khomolto (sadness), khonuu (field), khocho (valley), charang (birch grove), yp-yraas (clean), yraas uu
(clean water), elbekh (mush), estibit (ice shoved), Yana (the Yana river) 1

(1220, 171, 61, 105)
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ment, time” symbolism (6.98 %), “seasonality,
weather” (5.48 %), “river formations” (5.19 %),
“sacredness” (3,86 %), “composition features”
(1.32 %), “activity” (0.56 %). The river is pri-
marily objectified in the Yakut respondents’
linguistic consciousness. Objectification that
reflects the knowledge of the surrounding
world is explained by the determining influ-
ence of natural conditions and landscape space
on the respondent’s associative selection. The
image of the river appears as an object and is
associated with other water bodies: water (uu —
307 reactions), lake (kjuel — 59 reactions), river,
stream (urekh — 39 reactions), sea (muora) — 31
reaction), etc.

The image of the river in the respondents’
mind is based on the “characteristic features”
of the river that is due to their dependence on
the people’s life and activity, needs and mo-
tives. The landscape of the whole territory,
land management, land use, road infrastruc-
ture, a vital industry such as agriculture in cen-
tral regions, fishing in northern regions (u/us)
(Prokop’eva, 2018) are largely dependent on the
river and its characteristic featuress. Greatness
and power of the river in the people’s linguis-
tic consciousness is determined by its primary
qualitative characteristics (long (uhun), deep
(diring), large, huge (ulahan), flowing, run-
ning, fleeting (sjuurukhteh, tjurgen)), natural
and climatic characteristics (cold (tymnyy), ice,
ice cold (muus)), those of its ecological compat-
ibility (clean (yraas), etc.

Furthermore, the frequent reactions that
have formed the “toponymy” group in the
structure of gestalt are the names of rivers
(potamonyms), locations (oikonyms) in Ya-
kutia: the Lena (61 reactions), Oeluoene / the
Lena (28), the Lena / Lena oerus (6), Buluu /
the Vilui (48), Buluu oerus / the Vilyui River
(7), Amma / the Amga (11), etc. Toponyms are
represented by hydronyms and oikonyms of the
respondents’ local territory, the only exception
being one reaction (the Nile river) that relates to
general physical geo-toponymy.

In the structure of the semantic gestalt a
sufficiently large “river formations” group is
singled out: current, channel, (sjuuruk 41 reac-
tions), wave (dolgun), running water (sjuurjuk-
tekh uu).

A core group of the associative field of
the word “river” is its “movement, time, direc-
tion” symbolism (for example, such frequent
reactions as flows (ustar), current (ustuu), life
(olokh), road (suol), runs (sjujurer), and single
reactions as time (birieme), period, segment
(kirbii), century (uje), the road I drive along
(ayannyyr sirim), SWim across (nenguoe ustuu),
in halves, in a spread, from two sides (ikki
angy), etc. The Lena River is a connecting
waterway between the regions of Central Ya-
kutia. As the main landmark in space the river
characterizes not only the landscape features,
but also its dynamics in time and in space. The
dynamics of the river resemble life, road, striv-
ing for the future, or death. A special attitude to
understanding of life-death can be described as
ethnic constants, the collective subconscious,
which pass from generation to generation at
subconscious level. The “movement, time, di-
rection” associative field is, thus, directly con-
nected with that of “sacredness”.

The associative fields “sacredness”, “com-
position features” and “activity” occupy the
periphery in the respondents’ associative-ver-
bal network. The frequent response revealed in
the associative field “sacredness” is “ebe” (40).
It is caused by a respectful attitude to the riv-
er. “Ebe” (grandmother) as the nomination of
a lake or a river has a sacred meaning in the
Yakut culture. The Yakuts refer to or name the
river as “ebe” instead of using its name. This
symbolizes respect and honour. In the Yakut
culture the name of the river should be viewed
as a taboo, dating back to the Yakut beliefs
about attracting misfortune, the wrath of the
spirit of a lake or a river. As for the single reac-
tions revealed in the associative field “sacred-
ness”, these are “oeluu-sutuu” (death, doom
loss) and “homolto” (bitterness, grief, trouble).
These single reactions are probably associated
with its spontaneity, danger, or such archetypal
Yakut sacral ideas associated with the image of
the river as a road to the world of the dead the
soul of the deceased should go along.

“Seasonality” characterized by the land-
scape and climatic features of the region — ice
(muus), coming off (ester, estere), freezing-over
(estiite), bathing (soetuleehin, soetue), to bathe
(soetue), summer (sajyn), wind (tyal), etc. — is
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of particular importance in the Yakut people’s
life. The Lena River is one of the largest rivers
flowing along the territory of permafrost. So,
the geo-landscape and climatic conditions di-
rectly affect the formation of the image of sea-
sonal features, processes or changes — ice drift,
freezing-over, flooding, etc., which the Yakuts’
lifestyle depends on.

The key concept in the Yakut people’s life
which relates to the water elements — the image
of the ice drift in the linguistic consciousness
of Central Yakutia residents — was a subject of
the research in April, 2017. A sociological sur-
vey — the directed associative experiment via a
Google Form with built-in response statistics,
the interviewing (audio documentation of the
respondents’ answers on site) — was chosen as
the research method. The age of the interview-
ees ranges from 20 to 60 years old, the age of
20-35 being predominant since it is the most
active age for participation in online surveys.
The majority of the respondents are residents
of Yakutsk city (85.3 %). For 13.3 % of the re-
spondents the city is a temporary place of res-
idence. 68 % of the respondents were females,
32 % were males. The ethnic composition is
represented mainly by the Yakut and Russian
respondents.

The questionnaire focused on the follow-
ing aspects: age, nationality, place of residence,
type of the respondents’ activity (position),
associations with the ice drift, the reasons to
come and watch the ice-drift, any beliefs relat-
ed to the ice drift, any rites performed by the
respondents during or after the ice drift, the re-
spondents’ thoughts about natural spontaneous
consequences during or after the ice break-up
in the republic.

Most of the respondents who identified
themselves as students associate the ice drift
with the arrival of spring. For 47 % of the re-
spondents the ice drift is the arrival of spring,
warmth and the beginning of the wind season.
4 % of the respondents of the older generation
associate it with the renewal of the cycle (life
cycle). 6 % of respondents state that the ice drift
is associated with danger, natural disasters,
ice drift, and destruction. 7 % of respondents
called childhood and pleasant dreams to their
memories, whereas 20 % relate the ice drift

to economic factors (unavailability of ferry
transportation, temporary suspension of cargo,
etc.). In order to avoid damage from the flood,
the residents of some riverine settlements are
forced to carry out seasonal activities and move
their property to flood-free areas. The situation
when the village of Kyllakh was moved to the
village of Dapparai in Olyokminsky region
(ulus) and, consequently, caused certain eco-
nomic and social problems can serve an ex-
ample of a radical solution of flood problems
(Vinokurova et al., 2016).

People go to observe the ice drift to feel
the unity with nature (3 %), enjoy the beauty
and awakening of nature after a long winter
(20 %), feel the strength and power of the river
(9 %). 10 % cannot formulate the reason, but
do it annually or every few years. 16 % of the
respondents explain their desire to observe the
ice drift by the lack of other leisure activities
in the city. Other reasons mentioned are coping
with stresses, getting renewed and more en-
ergetic (15 %), family traditions kept up from
childhood (7 %). Keen interest to the process
when the river is getting free from ice is re-
cently peculiar for 8 % of the respondents (“for
taking a photo”, “everybody goes”, “a matter
of fashion”). Romance, love, and strengthening
family relations were mentioned by 4% of re-
spondents. The positive impact of the ice drift
(“to be charged with energy”) was mentioned
by 18 % of respondents. It should be noted that
most of the respondents on the site of the ice
drift mentioned that they had lived near the riv-
er before.

A large number of the respondents (56 %)
mainly at the age of 25-35 could not name any
traditions or beliefs associated with the ice
drift. 44 % (predominantly at the age of 50-
69) pointed out that being present near the river
during the ice drift is a taboo as the river takes
away one’s life energy along with the ice. It is,
probably, due to this that 24 % of the respon-
dents think that there should be performed a
ritual of purification and “feeding” the river
(“we’ve heard”, “it’s traditionally believed”).
The ritual of “feeding” the river refers us to the
“transmission of cultural codes through sym-
bolic practices” of northern peoples (Romano-
va, 2015). “During the ice drift the Yukagirs
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performed the ritual of “feeding the river” and
prayed for their people’s safety, sang special
songs, presented beads as gifts, and offered
coins to gain the river’s favor”. Evidently, at
present “feeding” the river with griddle cakes
relates to the northerners’ beliefs and rituals
(Pluzhnikov, 2010) that have eventually be-
come a symbolic practice for gaining the riv-
er spirit’s favor in the Yakut culture. Since the
Yakuts had beliefs related to the spirit of wa-
ter, in spring and autumn they sailed tiny boats
down the river. The boats were made of birch
bark, and there was an image of a human in the
middle. They also hanged salama (the bands
made out of horsehair) (Alekseev, Romanova,
Sokolova, 2012). These beliefs were most likely
associated with the life cycle — letting all evil
and everything that had piled up over the past
year (over the course of a long, harsh winter)
go and asking the river for new life energy and
strength in the coming summer, which might
be associated with the genetic memory of the
south. Despite the fact that these rituals are not
reflected in the responses, the respondents still
mention a general idea of this belief of the life
cycle, letting the evil (past) go and looking for-
ward to promising future.

The absolute majority of the respondents
(99 %) associate the ice drift with the natu-
ral elements (wind, flood). It is explained by
climatic and economic specific features of
the territory. “A spring flood is a distinctive
feature of northern rivers”. Spring floods are
caused by climate conditions and particular
characteristics of the landscape and water re-
sources forming the waterway of the North.
According to E.N. Romanova, an ethnogra-
pher and ritual mythologist, these factors are
reflected “in the northerners’ mythology ex-
plaining the cause of the flood”, which is asso-
ciated with the fact that the river flows into the
Arctic Ocean (Romanova, 2015). The floods,
in turn, cause a major blow to the socio-eco-
nomic situation in the region, since they flood
the settlements located near the river and,
thus, cause damage — underflooding of houses,
facilities, and territories used for agricultural
purposes, cattle mortality, disruption of com-
munications between the villages (destruction
of bridges, dams and roads).

Conclusion

The associative structure of geograph-
ical objects modeling demonstrates not only
primary knowledge of geographical objects
and place-names, but also the society’s cul-
tural background covering the knowledge of
a landscape or geographical space as well as
the new knowledge gained through this expe-
rience and fixed in the language. The picture
we observe presents quite an entire image of
water elements: the very image of the river
and the image of the ice drift, the image con-
taining the gained meaningful cultural expe-
rience in its geocultural decoding and fixed
in the linguistic consciousness of the Yakuts.
Landscape is a landmark with the water ob-
jects as the key ones — settlement along the
river and the rivulets is explained by prac-
tical-and-social and economic reasons. For
modern Yakut residents the image of the riv-
er is primarily associated with its following
characteristics: greatness and power, land-
scape and climatic features of the region,
seasonality, its dynamics, and its direction
in time and space. The image of the ice drift
stems from the perception related to the re-
gion’s climate conditions and landscape spec-
ificity, which influence the spring (seasonal)
nature elements, and to the life cycle — letting
the past go and starting the new life which is
peculiar for the southern Turkic culture. Gen-
erally, the image of the ice drift in the native
Yakuts’ linguistic consciousness is expressed
in the light of the river elements and the dan-
ger the river might cause. In order to prevent
the spontaneity of the water during the spring
flood they perform a ritual of feeding the riv-
er. It traces to the faiths of northern Siberian
peoples which later penetrated into the Yakut
culture. In the course of time, these faiths and
values receded into the background of the
southern Turkic (Yakut) culture that found it-
self in severe northern climate conditions and
faced the region’s natural climate and land-
scape specific features, including the water
elements and the threat and danger coming
from the river. This is largely because of a
key importance of “adaptation and activity
models” for a human’s further life activity in
the surrounding world.
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Cesepo-Bocmounwiii hedepanvhulii yHugepcumen
um. M. K. Ammocosa
Poccuiickas ®eoepayus, Axymck

AHHoTauus. JlaHHas CTaThsl HAIlMCAHA HA CThIKE MEXIUCLUIUIMHAPHBIX HAyK, TAKUX KaK
SI3IKO3HAHUE, TICUXOJIMHIBUCTHKA, KYJIBTYPOJIOrHsl, UCTOPHUS, STHOJIOTUS, COLIUOJIOT U,
reorpadus. B paboTe ncnoiap30BaHEl METOABI CBOOOIHOTO U HAIIPABIEHHOTO acCOIlHa-
THUBHOTO HKCIIEPUMEHTA, CEMaHTHUUECKOTO TelITajbTa, aHKeTUPOBaHUs. B cTarbe aBTOpHI
pacKpbIBalOT 00pa3bl BOAHON CTUXHUH Yy JKUTEIeH SIKyTHH Ha OCHOBE acCOLMaTUBHOIO
Te3aypyca SIKyTCKOI'O 53bIKa, @ TAaKXKe COLMAIbHOI0 Opoca Cpeau HaceleHus SIKyTuu.
B pesynerare nccienoBaHus OBUIO BBISBICHO, YTO Y COBPEMEHHOTO HACEIICHHS 00pa3bl
BOTHOHN CTHXHH TECHO B3aHMOCBSI3aHBI C TCONaHAMAPTHEIMA U KIMMaTHISCKAME OCO-
OCHHOCTSIMH M3y4aeMoro kpast. O0pa3 peKu B S3EIKOBOM CO3HAHHUH SIKYTOB IIPEACTACT
KaK IJIaBHBI OPUEHTHUD B IPOCTPAHCTBE U UMEET JBMKEHHE U TUHAMUKY BO BPEMEHHU.
O0pa3 1e10X0/1a BHITEKAET U3 MIPEACTABICHUH, CBSI3aHHBIX C KIMMAaTHY€CKUMH YCIOBUSAMU
U TaHIMAPTHEIMA 0COOCHHOCTSIMA PETHOHA, KOTOPHIE BIUSIOT Ha BECCHHUE (CC30HHEIC)
MIPUPOJHBIE CTUXUH, a TAKXKE C )KU3HEHHON HUKIMYHOCTHIO — OTITYILLIEHUEM IPOILIIOro
Y HA9aJIOM HOBOM YKHM3HH, XapaKTEPHOU [UIS FOXKHOM TIOPKCKOH KyIbTyphl. O0pa3 nemoxoa
B SI3bIKOBOM CO3HAHUU SIKYTSIH BBIPAaXKaeTCs Yepe3 NPU3My CTUXUHHOCTH U OMaCHOCTU
PEKU B LIEJIOM.

KaiwoueBble ciioBa: 00pa3 pekw, sI3bIKOBOE CO3HAHKE, PeKa, TEIITAIIBT, JICTO0XO0/, CTHXHS,
HABOIHCHUE, KOPEHHOE HacelleHue, SIKyTHSL.

Hacrosiiee uccienoBanne mpoBOAUTCS HA CpeACTBa TpanTa Poccuiickoro HaydHoro (onaa
Ne 15-18-20047 «Onronorus nanamadra: CEeMaHTHKA, CEMUOTHKA U reorpaduueckoe
MOJICTTUPOBAHUEY.

Hayunas cnenmanpaOoCcTh: 10.00.00 — (hmsonorndeckue HayKu.
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